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they may be left on one side. In India all the factors of the
modern code are entirely lacking at the time when the old
code was first completely formulated. Liberality of thought
comes in with the era of the Upanishads, but it is restricted
freedom. Altruism is unknown to pure Brahminism. But
it obtains amongst Buddhists who also have liberality of
thought and fairmindedness. Hence from the point of view
of higher morality, one must confess that Buddhism offers
the best parallel to that of to-day. On the other hand Budd-
histic altruism exceeds all others.'5* Nay more ; the funda-
mental idea of Buddhism is maiiri^ universal love.

Nevertheless some critics would make out that the ethics
of Buddhism is egoistic, because its tinal aim is individual
perfection. But a slight reflection will show the absurdity
of this charge. What differentiates man from other animal?
is his possession of certain intellectual and ethical powers.
Only by the harmonious and perfect development of these
powers can each one of us truly realise his humanity and
make himself serviceable to his fellows. Hence following the
dictates of reason the true end of man can be nothing else
than the perfection of his powers. If the striving after this
perfection be selfish, it is such selfishness as cannot be dis-
pensed with. A sound, good; fruitful self-love is the neces-
sary basis for every virtue, and therefore also for a true,
sound, good and fruitful love to others. As Maeterlinck
says, " there is more active charity in the egoism of a
clear-sighted and strenuous man than in all the devotion
of the man that is blind and helpless, and before
one exists for others, it behoves him to exist for himself."!
In endeavouring to attain the perfection of bodhi, one per-
fects himself in order that he might work for the good of
others. " Bodhichitiam samutp^dya sarva satva sukheccJiaya.
It is with the desire to make all beings happy that one
desires to attain bodhi." So says the Bodhicharydvatara.
In Buddhism there can be no real morality without know-
ledge, no real knowledge without morality, and both are

* E. W. Hopkins: Religions of India, pp. 535, 536.
+ La sagesse et la desfcinee.